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our Hlind potsandbiases.

Oppositin to wormen in ministsy has aften boen mounted virtuslly on the basisofone Pauline text—1 Timothy 2:1-12.
‘Whatevor tha diffcult ext nd contextmoans, it ust b put in balanco with all oher hiblica texts that boar on the same asue.
‘This shorws in my judgment,that the 1 Timothy text does in fuct, speak 10 s lmited sitution.

Further, i vogard o balanco, ono must trugglo withstarting points For
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sllother New Tostament dsta o wormen in miniatry st be chalenged.Itia
mare plausible, i my judgment, to pprosch 1 Timothy 2:8-15 thongh the
‘sccumulsted witnes of ll the other Pauline passages on wormen inthe.

church.

(Consistency in nterpretation is notoricusly diffcult. Yet, to push it here may help consideriy i the sttempt “tohear”the
Seriptures Why i it that s0 many persons insistthat 1 Tmothy 2:1-12 i atransculturs,absolately normative tex,but at the
sarmo o domot approach other textsin 1 Tmothy with the sarme pasion Pessed in tho samo way, 1 Tirothy 3:2 would ule
ut all single men from ministy, and 1 Timothy 5 3-16 would require churches toe stablish ‘ordersof widows” or thosesixty
‘nd lder and wouldedirethatall widows ifty-nine and under remarry or the reasons ofthei sensusl desizes sndidleness.

Most of usdo ot ieraly xchango the kissofpoaco orhaly iss oven though the Novw Tostament commmands i1 five timos
(Ramans 1616, 1Carinthians 16.20;2 Corinthisna 13:12;1 Thessalonisns 5.26,1 Pter 5:14).Most ot us donot cansider foot
washing anocossty evon though Jesus explicitly commanded it ok 1314-15).Obviowsl,our inherited radition andjor our
ssnas afthe culturslcantexts of certain texts stronglyinform our interpretations.

Finally, consistoney andbalance mean that we cannot irpase on exts undorstandings thataxe ot there. We cannot devalus the
‘uthorityJesus gave o bis followers o the authority f proghecy inthe Carinthian church fustbecause they do not have the
sarmo structural pattern asthatof  Timothy.Wo cannot dividsthe injunction o1 Tmothy 2:1-12 nto two level ofauthority
imposed from aurcontest sothat woraen can be inchdsdin some setivites but excluded from the higheat”lvels

In conclusion, it Ly deopest convietion that the ull evidoric of Seripture and a understanding ofbal nce and consitency
interpretation mean that we mustethink same ofr traditions and reatfives with olrity and canviction the bilcs bass for
the full pastipstin of warmen inthe ministrios o the chusch. The underlying biblics theology of  new crestion in Chiiat”in
‘which thero s "neither mal and fomale”a  powertul affrmation oftho commitment 0 equaliy i the gospl, the Church, and
allofits ministries Josus's inclusion of women among his disciples and witnosss,the corming of tho Fly Spivit on bothsons
and dsughters, and P sulsinclusion of wornen in hiscircles o cowarkers i theminiaty ol afim thefull sndecusl
‘pastipstin of bath wormen and men n ll the ministries ofthe gospel

This Women in Ministry” article was adapted,withpermision,from thase auchored by David M. Sohler for Tho Covenant
‘Companion: December1, 1983 December 15, 1983; January 1984;and Fbruary 1984 isues.
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WOMEN IN MINISTRY: EQUALLY CALLED

Fload tho biblial baiafor our nsitutionl commitzment hore. (bt tps://sww. fullo.odw swomeninmninis ry/ Farticle)

This is our commitment.

Fuller welcormes wormen equsly int sl its rograms, and the seminary iscommitted o making its
resources fully avalablo to wormen as they pursu tho pafessions and ministrios owhich the Lord has
called them. Allwhoteach and study in Fulle's programs re expected o hono this commitment- under o

‘ondition may the authority f the cassroorn be usedto challenge the caling of any studentan the basiaot
sonder. Boad more abont this institutionalcommitment

(bttpa:// s, uller.adu/abont/ institutional-commit ments)).

Thoologically Sonnd

Fulle sces astrong biblical bass forthe equal
Dartuership of women and men n ministy and
leadership

InnovstiveLeaders

‘The wormen who teach and sady stFuler bring.
wise, croativeloadorabip to the aroasof
oxportise

&
AMuititude of Callings
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Women in Ministry

I the following article, we resens Fuller Seminary's posicion on women n minisery a desribed and bibically supporiedby the
Lae Profosso of New Testamens David M. Seholer

‘Dounload this full aicle s a PDF here (https://aowna fuller.dfop-cont entfuploads/2018/03/Womerwin-Misistry-A-
‘Biblical-Basis-for-Equal-Partnership.pdf).

AnIntroduction

‘Wornen have conteibutsdmuch o the minisry o the Church trorighout i1 history. Howover, the rolo n this azea hasnorer
boan fesefrom cantroveray Today, most church bodies ave discussing the placo of wamen n ther winistrios. Crucial o theso
discussions or many of us azs the matters of hful biblical interpretation.

Perbap a fow words should b ssid sbast the canceptof miistry itslfon the

‘basisof the New Testament Today, we tend to confuse our specific church 'Wornen in Ministry
e e e
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the fuct thatall of God'speople were “gited” by the Holy Spri for tho
‘puposs ofbuilding upone snother (see, or exarmple, 1 Corinthisna 12:4-31;
141-15, Romans 12:3-8; Ephesians 4:7-16 1 Potr 3-11). Any person could

exorciso ministry (which means, omormber, service) who was caled and
gifted by God and affrmed by the body o Christ,the Church. Some were set st in e derskip positions and some were
assigned speoific tasks to accomplish, but the diffrences among ministrios were ot distinctions of ind. Eventualycertain
7pos of afimation wero cambined with certain unctions of ministry to produce our current undoratanding ofordination.

Modern debates aver the oxdinstion of worsen ofen miasthe crucisl and basic issues o the holistio concept of the ministryof
the Church reflcted n the Now Tostamon. OFcaurso, o eraon shovl dbo ordained or given any rosponsibilitiosof ministy
withintho Church bocause of gondr ar forthe sake of 4 “point” O the other hand, we havo affeme din the Church that o
person, callod andgifiedby God, should be donied any 2ol af minisry o loadership in the Church because fone'agendor

The Basis in Creation

First man (‘adam), & gonori torm mesning the "huran person” s croatod in God svery own mago (Genesis 126-27; 512
‘This creation in G’ image includes the dentifcation of porsons 4 male and emale. This mutulity of wamen snd men.
carvios o suggestion of male headship arfemsle submission.

‘Secand,this mutaslity isconfirmed by thefact tha both the man snd the worman together, without disinction, are charged with
responaiblity for allofGodt screstion (Genesi 126, 28). This equsl partnership between man snd woman s 415 pesent n the
rotllingofthe crestion stary in Gnesia 2. Horethe ma i foundin need of companian, it none ofthe crestures God has
createdauality Genesis :18-20). Thus, God diffrentiatesman Cadam) intoman (1sh) and worman (ishshal), porsons of
separate male and frmale gender identit. The point of such aprovision of ormpanionship a o rlate the male andfomale
Dersons asoquals, indicated by the cammon dosignations (ish/ishsha; th samo word x00t) and the common identityofbone
and lah (Gemosia 2:25) This i climaxad with tho comcopt of mutualty expresod n the “ano flosh language (Gomosia 224)

‘Some have interproted Gemesia 223, in which the man (1sh) call the“bones of ey bonos and flosh of y flesh wamman,
(shshat), a8 an at of naming that domontzatosthe hoadship or authoriy of man aver worsan. Fowevor, that (pe of aming
doss notocour unti sfter the Fall when *Adsm narmed bis wie EveGonesia 320),
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(Gonosiaalso indicatesthat the woman partner with the man will bo .

‘appropriate “helper” (Genesia 2:18). The word “helper” (‘eser), when usedof a | ‘Wornen in Ministry: The Basis in Creati...
s oot e e
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ssrves God withman.

‘The worman and man s togethor (Genesia 31-7). Although tdocs not show
inEnglish ranslatons, tho serpent addrossos the woman with the plural
“you” Genesis 36 statosthatthe worman “avo somo [ofho fuit] 1o hor
hshand, who was with her, nd b ate it The factthat the man was with h (s phrase somtinses mitted from English
translatina)indicstesthat both partners aretogether nvolved indisghedience to God. This s slsoseen by the et that tia
aftorboth ato that itisaid: TThen the eyos of both f them wore apered” (Gonosia37).

The statementsofjudgment for disabodionco (Genosia 314-19) axo doscriptive ones of future realites, which nvolved
spremacy/ subjection elaionahip betowsen man and worsan, Those staterents ars ot creaton mandates ather, the
reltionship ofmutuality, partuership,and oqalityportrayedin Gonesls 11-37 morw sadly marred by sin.

The Basis in Jesus Ministry

I tho time of Jesus's ministry, women wero usualy rogar ded as subordinate and nferioe i vitually overy areaoflfe Thoy.
wore 1 romain at o, ol good wives and mothers, and totake o pat in pubic discourse r oducation. Josophus,  Jewish
bistorian, sid: "Tho woman, says the Law, is i all things nferio tothe man. Lethor accordingly be sulmiasive” It was alao
asid.“Batter is the wickedness of man than a wommsn who does good: (Sirach).

Josa, howeres, by his teaching and sticns, afiroedthe worth and valueof women o persans to be included along with men
within God's ove and service. Josus challonged "soxual put-downs” of women. Tn Josus s sottng, tho prorogative o divorce
bolonged almost exclusively with men, and virtually any roason could b used tojtify divarce. Jesus toleratedno such malo
chauvinism” Ho recalledthe “ane flesh” concept (Genes 2.24)of mutual pastership snd Gad s intention or marriage
(Matthew 19:3-8). Although women were hold rosponaible, in Josus's o, v all el in Josus ejected his”soxiam” with
bis drammati indiotment of men: snyors who looks a  worssn ustfully has already commited sdltery with o n his eart”
Mathew 528).

Josus eached out to women who were ejected n spte of the laws egarding
unclesnos, Josus alowed s worman with  twelve-yeas menatrusl problerm
totorich i, and ho carmmendod hor fath (Mark:25-34) Josus pomnitted a
sinful woman to anontand ki b foet (uke 736-50). Jesuschallonged
religiouslesders by ssying T el you th truth the tax collectors and
Drostitutes aze ntering tho ingdomof God ahead of you” (Mattherw 2151)
Ho alo offered salvation directlyto wormen who were known s adulteresses
(John :4-42 and Jobn 81-11)

In Josursday respansible teschers were not toteach warmen. Nevestheloss,
Josus taught womon and included ther in hs group of commitoddiciples o taught My of Bethany and commended her
Loarning o hersster who was carrying outthetraditional tasks (Luke 103842). It was 0 tho Samaritan woman that Jesus
‘mad his most explici affrmation that ho was the Mossiah, andho sharod with hor his bsic wision (Jobn :1-42). Accarding.
0Lk 813, many women wore i Jsus's b of raveling disciples. Theso samo wamen wero prosent at the crucifixion and
sl and onresurvoction moming (Luke 2349, 55-56; 24:1).

Josua sffrmed the value of cormitted discileship and abe dience o God, even over the natural and valued rle of other: "My
mothor and brothors aro those who hear Godl' ward and put i into ractics” (Luke 8:21), and "Blossod [rather than hisown
mother] are those who hessthe wordof God axd ohey i (Luke 11:28),

The wormon Josus included becarme the proclaimers of Josus s Savior and rison Lovd. Tho Samasitan woman was responitlo
forevangeiaing her town (John 4:39-42). Al of the Gospols show tht it was Josuss womon disciples who wore thefizst
Persans o declarethe message of Jesus's resurrection, centrsl o the gospel i the ealy hrch.

Armang Joaus's disciplos we know of soventoen o by name: the Twelve, Joseph Justus, nd Matthias (Acts 125) Lazarus,
Nicademus, and Joseph of Arirsathes. What i not  often notedia that we o know wormen by e from smong his cirle of
devoted disciples: Mary tho mother, Mary Magdalene tho other” Mary, Mary of Bethans, Joarna,Susanna, and Salome.

Josus's nclusion of and ministry  and through women within hs own 1o and teaching wore a powerul witnoss o th esrly
church ofthe partnesship of worsen and men withinita memberabip and ministy.
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The Basis in the Barly Church

Apast from docurmenting the widespread presence of worsen n the essly chutch, the sccount n Acts presents us with three.
additional itoms of importance. Fizs is thefactthat whon the Foly Spiei camo n power and i flfllmont of God'sWord (Joel
228-52) both mon and women were prosent (Acts 1-2) Pater nterproted the events ofPentacost tomean thatthe“lst days”of
Godts time had come and that God's Spvit was poured outon both woren and men onabling ther toprophesy. This
foundational ole was significant n the carly church (a0 Acts 21:8-8; 1 Corinthians 115). Throughout the bistory of the modorn
hurch, tho ovonts af Acts 2 have boon omo of tho major rgurments i favorofwormon i miniaty.

‘Second, theinvolvement of wormen in the establisbimentof the Pilippian
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women's synagogu was Lydia.Sho andhor hore becarme the centorof he
new Philppian church (Acts 16:14-15,40). This data s very signifcant
background for the two wormen of hilippi who worked with Paul i the gospl

minstey (Philippians 42-3)

Thind, Acts gives somo indication of the irportanco of Priscila (Acta18:2,18 26, She,along with her husband Aquila
mstructed Apollos, who becamo aoted toacher in the church (Acts 1826) Thero has always boon debate over the sighifcance
afthefactthat Pricill taught Apollos st hore rather than in thechurch, bt it muat bs recognized that she dd teach Apallos
(001 Timothy 212

The Basis in Paul

Galatians 328, lik Act 2, has boen cited fr hundrods ofyears s a basis for women in inistey. Detractors ofwomen
miniatey often ago tha Galatians 328 ofers xly o e spritual rality of oqual accos to God throvugh faith in Chaist Josus.
‘The text dosa refertathis, bt it clerly encors asses ather relites sa well. There are three traditional paisings, sndthey
seflect thethree basic socisl divides of hostlty within th fisst contury AD i the Rornan Empire. Paul'sdeclaration would have
had noloss actual socil impact than an Ammerican preacher’s statement in tho 19505 that " Chaiat Joau thero s noither Blck
o White” would have had.

‘Further,the canflio of Paul and Peter ecor dedin Galtians 2:1-14 demsanatrsted tha the declsrstion of “neither Jow nor
Greek” had sosil implioatina i the lfe o thechurch. Paul' letter to Philerman has il mplications for “neither alave nar
Sree”in asking Phileron 10 acoept Onesius sa  deas brother in the Lord justike Pau] (Philemon 15-17)! Pul s declaration
sbout male and female had implicatian, oo forthelfe o th church. The paitia not the obliterstion f God'scrested
difforences between male andfemle, ut that sl difeentition dos not dtermmine the partiipatian i Christ s Charch for
Persons crested inthe mage o God.

Pl motes the mutuality of mon and women i Chist in two txiking pssages in 1 Covinthians. Tn 1 Corinthians 7:3-5 Paul
‘mlkesitclear that aexual relations between & husband and wie are matters of mutuslity and equslity in espect and n ights.
‘Stch a position rew out of the love and inclusiveness o Christand wsadisectlycounter tothe prevailing Jewish and pagan
opiaion in the Roman Emplee that tho husband had all tho sexual xights over his i, T 1 Corinthians 1:11-12 Paul ncludes &
strong and expliitassertion of the mutuality of men and womon lost his discussion about boad caverings be misunderstood as
against women's paticipation.

‘The discussion ofhead coverings for wamsen 1 Crinthisns 11.2-1 clealy implies snd sasuros that women, sa wellas e,
engage n prayer and propheoy (1 Corinthlans 1:9). The participaton ix rophecy is tho“highost” it i the Church becauso it
i the moans of edifictian, encourage-ment, nd comfort i the Chusch (1 Corinthisns 14.3). Such eificaton a the purpose of
tho Churchs lfotogoher and constiates,under the Faly Spiet, tho exorciso of authority and teaching i the Church. Thus,
‘Paul concludes the it part of bis discusion o head coverings (1 Corinthians 112-10) by stating that wormen ought tohave
authorityon theie hoads.Firat Corinthians 1110 sraroly translatedaceurately n English (mostoften ano finds " signaf
‘athority” o "ol but Paul aserts that women havo authoriy,using hisormal word whih always moans theacive oxsrciae
of autharity (an dnovor tho passive reception of )

Pl

Loters alsomention twelvo wamen by nae who wor s coworkers with b in the gospel ministy. Thisis the mostofen
neglcted evidence o the New Testaent elevan o the participation of woren i ministr:

‘Thiea wornen sre known asleaders of hose churches (the oy type of hurch there was inthe frstcenturyt: Chioe (1
(Corinthians 111, Nyupha (Colossians 4:15) and Apphia (Philemon 2).To this geoup wo oan add Lydis,a Paline house church
leader known from Acta16.
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‘Paslstated that four women—Mary, Trsphen, Tryphosa, and Porsi (Romans 16:6,12)—had workod very haxd in the Lord. Tho
Greok wordtranslated “work very hard” wasused very regelarly by Paul o refer o the special work o th gospel ity
including hisown apostolic iniatry (1 Corinthiana 413; 1510, Galstisns 411, Philippians 216, Colossisna .29, 1 Timothy 4:10;
300 als0 Acts 20:35) as well as tho work of others n theminiaty, leaders andpersons of authority n each case (1 Cortnthians
1615-16;1 Thossalonians 512;1 Timothy 517). Thus, for Pl the o1 “work very hard” wasnot acasual term roforving o
menial tasks

In Romans 16:3-4 Paul reeted Prisill and Agulla Thishusband snd wife toam is mentioned si timos clsewhere n the New.
Testament Ttissignificant that Priscll susually mentioned st since tho cultral pattem would b to areo the husband
25t This may indicate that Prisilla wasthe move portant r visible eador and may suggest thatshe hada hgher scial
status anclor more wealth than AgullaPaulindicated that he nd all the Gontle churches were indsbtod toboth of thern. Pasl
desgnated Priscila nc hr hushand, Aguila, “Tellow workers in Christ Jesus a terrm wed rogulanly for otherloadors in tho
sospel ministy: Ubarus (Romans 169), Temothy (Romans 16:21), Titus (2 Cortnthians 525), Epaphrocitus (Phillppians.26)
Clement (Philippisns 4.3), Philemson (hileron 1), Deras and Like (Phileron 24), Apollos nd himsel 1 Corinthisna3.9), snd
several othors (Colossians £-11)

I Philippians 423 Paul mentioned o women, Evodia and Syntyche, whorn o alao classed “slong with Cloment and the est
fmy fellow workera” and noted that these twawornen fellow wor kers-“cantended at my side i the cause of the gospel”an
expression imilr o the “worked very hardin the Loxd” phrass ayplid tothe four women noted n Rorsans 16 Tn view of Acts
161140 i notsurprisng that two sich worsen leaderserser ged n the Philippian church

Phoshe,usually savurmed tohave been the one o deliver Paul'sette to Rome, i warislycorsanen ded by Psul tothe Rorman
hurch (Romans 161-2). Phochels designated as s servant of thechurch n Conchrea” Althorgh sore have thoright the word
“servant” hers e ana “descon” (or “descaness”), that s ostunlikely sncs the other New Testament text thtreferta the
offico o doaconmention theoffce of bishop in i diate conjunctian witht (Philipplans -1 Timothy 35 12) Palrogularly
us0dthi torm e rvant” o vofer 1o persons clearly undoratood 1o be ministors of the gospel: Christ (Rormans15.5), Apollos (1
(Corinthians35), Epapheas (Calosslans 17), Tiwotly (1 Timothy £:6) Tychicus (Ephesians 621, Colossians .7, himaelf (1
(Corinthians5; Ephosians 3% Colossians 125, 25), and genarally (2 Corinthians 3:6;6:4; 1115, 29 Thus, Phosbe should be
understood aswell s the minister (eader/preacher/teacher) of the church in Cenchres.

Paulidontifiod Andronicus and Junias 2 “outstanding awong the apostles” (Romans 167), an expression tht includes them
within tho apostolc it Tuniasiaa malo namo in English translations,but therois no ovidence thatsuch amale name existed
inthefirstcentary AD. Junis,  female nsime, was commion, however. The Greek Srammar of the sntence in Rorssns 167 means
that the male and female forss ofthis name would e spelled identicaly. This, ane haato decide—on the basi of ather evidencs
—whether this psraan is 8 womman (Jns) r  man (Janiss).Since Junis athe name sttested in the fixstcentury andsince the
reat church father and commentato on Paul in the ourth century, John Chrysostors (no riondof wormon in miniaty),
understondthe reforence o be  woman Juni, we ought 1o ead it that way as well Tn fact, it wasnatuntil tho thirteenth,
century thatshe was changed to Junias!

These thirteen wormen surveyed here (Lydis, Chloe, Nymphs, Apphi, Mry, Persis, Tryphens, Tryphoss, Prscills, Buodi,
‘Symtyche, Phoshe, and Junia) rovide clar evdenc froms Paul that worsen ddpsticipate in the gospel ministe, s did men.
Paulscommon terminology made no distinctions inroles ot functions betweon men and womon n miniatry

1 Corinthians 14:34-35

It abould borecalled that Paul hasalroady indicate inthis ettor—1 Corinthians—that women did participate n prayer and
‘prophecy with the autharity i the church (1 Corinthisns 115, 1; 14:3-5). Thisfactslone shows that 1 Carinthisna 14.34-35
annotbea goneral absoluto, and imeleas probibiton on women speaking in church

It was common st ane i to*dsmnis” the evidencs of 1 Crinthians 115, 10 (s  few would stillargus this positon). It was
suggosted that | Corinthians 1:2-16 did ot rfe 102 meetingof the church butonly 1 aprivate on-chiarch gathoring Tho
ol context of 1 Corinthians 112-14:40, the argursent of 1 Corinthians 1116, an the paralll betweon 1Corinthians 112 and
1147 rmake sch an dea mostuntenable.Somme have oven suggestod that1 Corinthians 115 was only hypothetical but sich an
approschiscloaly an axgumont of desperation.

The slomce enjoinod in 1 artnthians 14:34-55 must boaspecific, imit dailonce, Nurerous suggestionshave boen offered, bt
only the major altermativescan be roviewed here Gome scholars, with light evidence, have alao suggoste either that |
(Corinthians 14:34-35 was not witten by Paul bt was inserted by acopyiator that s  question rom Pauls opponents n
Corinth which Paul denounc s n 1 Corinthians 14:38) One view i tht thespeaking prohibited hero is mere babiling. Thero s
herwever, nothing speciic n the context to support this meaning of"spoak”andch nonsenso would cetainly have been,
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‘robitited t all pesaans i the worship Pasl described Another view suggeststhat the spesking prohibited is speaking in
tangros (3lossolatia) sinco that s frocgiently mentionedin the proceding context (1 Corinthians 14) Eowever, lossoalia s
alay rofenedto as “tongues”orspealing in ongues” and never iy as spoaling

Prabably the most poplar view oday among thoso who pposo wormen speaking with authority inthe church i o dentiy the
speaking prohibited with the judgmont of tho prophts mentioned i1 Corlnthians 14:20. Thus, i1 argued that women may
‘rophesy (1 Corinthians 115) but may notfudgo o evaluate prophecy. The evaluation ofpraphecy s ssom as the rily
authoritative lovel of spooch n the church from which woren are tobe excluded.

“This view has two majordifficultios. First, the word “speak” in1 Corinthians 1454 has no mplication withis the word itsclf or
s rmediats context (14:34-38) tosupportidentifing it with the conc ot of prophatic ovaluation Second, the doaoftwwo
Lovelsof sposch n the church—prophecy and tho udgment of prophocy—sith the undorstanding that ono s igher than the
other and s for mon only has ol ear or implied support elacwhers n Paul Tn fact, Paul sown dofinition and defenseof
rophecy (1 Corinthians 14:1-25) impliesdixoctly tha prophecy itslf s autharitative specch of th highest ool in tho church

The view that scoms st tome 10 understand the apoaking prohibit dhore towormen to eferonly t disruptive uestions that
wives usually unedhicatedintho culturo of aulstime) wero askin ther husbands This corrosponds pecicly with the
resolution Paul affers (1 Corinthians 14:35). i they want 1o nuire about something. they should ask thei oxm husbands t
home... Such diaruptive questioning wasalso considered adisgace in Paulsday n which it was widoly bolioved thatt was
‘marally indiscreet for sny wife 0 2y anything an sny subject in public. This view of diavuptive qestioning alao s well the
apecific context (1 Carinthians 14:26-40) in which Psul s concerned abost spprapristeness nd arder, which permit eruine.
edification (note that1 Corinthians 14:28 xpects everyone o participate). This, there ae actually three injunctions 0 silence.
(1 Corinthians 14:28, 30, 54), lthough many Bile translations use “slent” only in 1 Corinthians 16:34

1 Timothy 2:8-15

Firat Tinnothy 2.6-15 i the paragrsph inthe New Teatsment tat provides the injune tians (241-12) most aftencited s
anclusive by those who appose e sching,tesching, nd leaderabip ministies or wornen inthe hrch. It iainsppropeists,
herwover, 1 aolate verses 11-12 o tho imodiato context of1 Tuothy 2 8-15. I any ofthe parage aph i porceived as
Culturally bound (2 28-10 ofton s) o a3 especially dificult i tories o Paline theology (as 215 oftent), it st berealised
that these same iasies muatbe confrontedin understanding 2-11-14.

It should also beabser ved that 1 oty 2:1-12 i  general robiition on teaching and authority exercised by women. It s
ot divected toonly  crtain levelof persons (such aa "o dained: indistinction fom “non-ordsined” o “psators” sadistinct
from “missnsrios”). Frther, it i no imited taonly certainstyls oftesching (‘preaching” asdistinetfrom “sharing”
serminsry teaching,orwriting theological ooks). I ther wards, i1 Tnsothy 2:11-12 were & transcultural, absofute prohibition
o women teaching and execising auhorityinthe chrch, thon K probibits ol sch actiity

The word i verses 11and 12 ofton tranalated a “in quiotes” (11) and “silont (12)is idontical in ek The samo o1 s used
by Paslin Thessslonians 312 which the NIV traslates s settle down.” The poit s that this terr, which i often sssurmedto
‘mean only “vorbal ilence” i better undor stood as an indication of proper oxdor o aceeptanco ofnammal prastce. The term:
translated “to have suthority” (audhentein) occues oy hore i the New Tostarment and was arely usod in the Greo language. Tt
i not the sl word fr positiv, active sutharity, Rather, itia a negsive te, which efersto the usurpation and abuse of
suthoriy. This, the probibition (211-12) is agsinatsorse shaive activity, bt notgainatthe sppropriste exercise of e aching
and authority i the church. Tho lie o the buse ieplio i fund within the heretical actvityoutlined in1-2 Timothy. The
hereticsevidently hada deviant approsch o soxualiy (1 Timothy &:3 511-15) and a paticular focuson deluding women, who
were generally unedscsted (2 Tirsothy 3.6-7)

‘The injunctions are supparted with slective Genesi argurments (1 Timothy 2:13-14),uaing Genesis 2 rsther than Genesia 1
(213) and the actof Eve's decaption (214, s the use of thisin 2 Corinthisna 1-3for sl heretics. The function of the
Genesis sspurment s paralll t ts use n 1 Corinthisna 17-9 where it s employed to asfe that wormen st have thei heads
covered in prayer and prophecy. T both cases scviptural axgumont s employed tobuttxeasa Iocalsad, imited instruction The.
oneluding word af ope for womon (1 Tumothy 2.1) is an affemation of tho 9le ofbearing andmurturing childron, avole
‘ansidered sa the aly appropriste ons by many in the culure who helioved women incspable of other tolos s well This
onclusion (2:15) i parallel in thrust 1 Timothy 53-1 and Titus 23-5,both of which aro concerned with specific cultwral
expectations.

Consistency and Balance

Tuwo broad and basi asuos of responible biblical intorpeetation should concorn us n this indeod in any iasue —balance and
onsistoncy.Tn tormsof balance, i 1 tho otalwitnos of Seripturo that st inform out thought and action n termsof
consistoncy itis crucial t approach our undor standing ofall bblicl text in thesame way i ordor o offsotasmiuch asposible

el cduomerinministy)
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